young converts George Spencer and Ambrose Phillipps had, shortly before his death, enlisted the powerful support and encouragement of the aristocratic Louis de Quelin, Archbishop of Paris, 1 in the establishment in 1838 of an Association of Prayers for the Conversion of England, the matter of the reunion of a divided Christendom had greatly engaged the attention of Anglican divines. Indeed, as Brandreth in his study of the ecumenical ideals of the Oxford Movement has pointed out, "there is scarcely a generation [in the history of the Church of England] from the time of the Reformation to our own day which has not caught, whether perfectly or imperfectly, the vision of a united Christendom." 2 The most learned of Jacobean divines, Lancelot Andrewes, Bishop of Winchester under James I, regularly interceded "for the Universal Church, its confirmation and growth; for the Western Church, its restoration and pacification; for the Church of Great Britain, the setting in order of the things that are wanting in it and the strengthening of the things that remain". 3 In the anxiety to locate the needs of the national church within the context of the Church Universal, Andrewes was followed by a host of Carolingian divines and Settlement nonjurors, themselves the harbingers of that Anglo-Catholic spirit which gave life, albeit by means of a prolonged and painful Caesarian section, to the vibrant Tractarian quest for ecclesial justification. Furthermore, there had been a considerable number of rash but specific attempts to propound schemes of reunion between the Anglican Church on the one hand and the Roman Catholic or Orthodox Churches, or sectors thereof, on the other. Perhaps the best publicized of the schemes are those attributed to Dom Leander and Gregorio Panzani in the reign of Charles I and those attempted in the eighteenth century with the Greek and Gallican churches in which the Archbishop of Canterbury, William Wake, undertook a personal role.
Perhaps the most interesting of the reunion schemes, on account of the stimulus it provided to the more substantive suggestions of James Warren misconceptions which ancient prejudice and ill-will produce and strengthen, but which could be removed; they are pride and points of honour which keep us divided on many subjects, not a love of Christian humility, charity, and truth. 13 If reunion were to come about, Doyle would himself "most cheerfully, and without fee, pension, emolument, or hope, resign the office" 14 he held if it were deemed to be necessary. Doyle's advocacy of a team of theologians for the purpose of discussing points at issue reinforced Wix's advocacy of a council of the two churches as the stratagem by which to proceed. W. J. Fitzpatrick, Doyle's biographer, writing in 1861, remarks that "had the same religious tone prevailed in 1824 which has of late years characterised the Anglican Church, a louder and more cordial response would doubtless have been given to Dr. Doyle's overture." 15 The proposal brought Doyle a mixed response from his coreligionists and, interestingly, plentiful silence from pre-Tractarian Oxford. Archbishop Daniel Murray, who had succeeded to the Roman Catholic See of Dublin the year before Doyle addressed his letter to Robertson, was himself favorably disposed to the proposal, which he urged ought not to be too hastily abandoned. Murray wrote:
I think I see grounds of hope. There are no such differences that could not be reconciled, nor any that might not be overcome by Him who is the God of concord and charity. Were Church of England people true to the principles laid down in their Prayer Book, the doctrinal differences, which appear considerable, but are not, would soon be removed. On our side, as the instruments of the Most High for preaching peace to men of good will, we should leave nothing undone short of sacrificing truth, towards uniting divided Christendom. 16 Be that as it may, Doyle himself felt strongly, as he informed Thomas Newenham, nephew of the Irish politician Sir Edward Newenham of Coolmore, Co. Cork, that there are too many sects amongst us, and too many speculators in religion throughout the Empire to suffer any individuals, however able and influential, to succeed in uniting the great churches of Rome and England. The Pope and our
Government could alone effect this union, if practicable-as it is in my opinion; but individuals would only create new schisms
The great object to me would be to incline the public will to a union by forcible statements of the advantages to result from it, and of the evils which now arise from a disunion and afflict humanity. If the affections of men were well directed, their assent might afterwards be the more easily gained. 19 The authors of the Tracts were not, of course, consciously unionist in intent, but the renewed emphasis they gave to the theological purity of the primitive Church and to the inherent Catholicity of the formularies of the Anglican Church stressed beliefs held in common with Rome rather than those dividing them. The Association of Prayers for the Conversion of England was thus to become the first significant endeavor in the Catholic response to the challenge presented by the Oxford writers, and it was particularly important because it was envisaged at its inception as a peculiarly Roman Catholic response.
The Association initially addressed itself solely to Catholics and was not concerned with praying for corporate reunion as such but, in the words of Spencer himself, for "the conversion of England to the Roman faith." 20 The obligations involved upon members were flexible: to pray for England "all days and at all times, but especially to offer Mass on Thursday, if they be priests and at liberty, or communion, or assistance at Mass, or visits to the Blessed Sacrament, or, in short, whatever they [do] for God, particularly on that day, for England's conversion." 21 The Association, through the good offices of Archbishop Quelin of Paris, spread rapidly throughout the religious houses and seminaries of France and from thence to Holland, Belgium, Germany, and Italy, Spencer himself preaching and propagating the crusade in a number of European cities in 1844. With Phillipps as companion, he embarked upon a major European offensive.
The English vicars apostolic, while cautiously favorable to the Association, were anxious in the peculiar circumstances appertaining in England thai Spencer should adopt what we would term today "a low profile" in its regard. As Spencer's biographer expresses it, "they rather feared the spirit of the times, and did not know when another Gordon riot might arise and overthrow what they had been building up since Emancipation." 22 Their fears are poignant when we consider the furor about to arise in 1850 with the re-establishment of the Catholic hierarchy. Spencer succeeded in securing the unqualified approval of the Irish Catholic episcopate, however, and within six months of its inception he had agreed to widen the scope of the prayers to embrace heretics and separatists everywhere.
To pray for the conversion of England was, of course, not novel. In Bishop Briggs's time at Ushaw such prayers had been offered up, and indeed we know they were at Rome in the English College at Wiseman's initiative. But what was unique about Spencer's venture was its formal organization, the pursuit of Continental adherents, and the bond of fellowship produced, which was cemented in the columns of L'Univers. Wiseman wrote warmly of the Association, pointing out the importance of its objectives; for England, he declared, "is the only country which has persisted in and renewed, in every generation, formal acts of apostacy, exacting from every Sovereign, in the name of the nation, and from all that aspired to office or dignity, specific declarations of their holding Catholic truths to be superstitious and idolatrous." Such a "national sin" seemed to require "contrary acts, as explicit and as formal, to remove its bad effects." 23 It was a view pregnant with meaning for the crusade's future.
Following an early rebuff at Oxford in 1840 when he first broached the idea that Anglicans might also offer up prayers on the same day as Catholics for what he was to designate "unity in the truth, wherever God knows it to be"-an occasion, incidentally, when Newman refused to meet him at lunch, declaring "If R.C.'s and A.C.'s met together it should be in sack-cloth rather than at a pleasant party" 24 -Spencer worked assiduously to build up his plan for the next decade, and the story of those years of endeavor has yet to be fully told. His tour abroad with Phillipps in 1844 was a noteworthy success but progress at home with Anglo-Catholics was slow. By the time he was professed as a member of the Congregation of the Cross and Passion in 1848, events had begun to overtake Spencer, and it was to be but a short time before Phillipps involved himself in establishing in 1857 the new-style A.P.U.C., an Association for Promoting the Unity of Christendom, to meet much more 22 Phillipps was in favor of opening the door of "the Catholick Church" as wide as possible "that so we might ensure the co-operation of so large a majority of your clergy, as to render the success of the reunion certain"; the Catholicizing of men's minds could come later. Phillipps had no confidence in the native English elements of the Roman Catholic Church; they needed stiffening and he was importing Rosminians and Passionists from abroad "determined to render all their assistance to make the terms of reunion on our side, as easy as possible." As an earnest of further goodwill, Phillipps enclosed a letter he had secured signed by sixteen monks of his Cistercian foundation including that of the prior, Dom Bernard John Palmer, rejoicing "at such a charming prospect of our speedy reunion" and declaring "too long, alas, have we been separated, too long estranged from one another. From henceforth let there be peace and truth, and charity which is the bond of perfection." 36 The monks were praying that the authorities of the Catholic Church would grant "every possible concession" that may reasonably be desired. TRACTARIAN 
CAUTION
Writing from Oriel on March 2, Newman was not enthusiastic about these proposals.
To any one who comes to me with a proposal of négociations for the reconciliation of the Church of England to the Holy See, what is my simple answer? is it not "Address my Bishop, not me"? Mr. Phillips in his kind and warm feeling makes much more of two or three people in our Church and University than he has any right to do. He much exaggerates our importance and influence. Some of us are not even in authority, nor are likely to be. To ask us to propose terms of négociation, is to invite us to forget our places and to take on us the duties of our rulers. Let him go to them; they have the care and the oversight of the Churches, and none but they. Others than they have no right to take the initiative, except when the essential truth of the gospel is in jeopardy. 37 Furthermore, Newman pronounced: "I have made up my mind that it would be wrong in me to hold intercourse with anyone" who went to Oxford on the policy proposed in Phillipps's letter or indeed who proposed to introduce foreign theologians to the university for the purposes of such discussions. Newman told Bloxam: "surely we have enough to do, both they and we, in the way of mutual charity, without hastening forward to acts which should be its close and not its beginning. I do not suppose there is any single member of our communion of any religious feeling, but would abstractedly, wish a reunion between them and us, but what we are all deeply impressed with, for one reason or another, is its hopelessness." 38 Bloxam transmitted Newman's views to Phillipps, being careful to add that he did not agree with them in toto; Newman's attitude could be placed in a nutshell-in one sentence, in fact, of the long letter he had sent to Bloxam about Phillipps: "Our duty seems rather to he in trying to be one with each other in heart, and in doing what we can to improve our own bodies respectively." Even more discouraging to Phillipps was a sentence in Newman's subsequent letter to him of June 28, 1841: "I must ask your leave to repeat on this occasion most distinctly, that I cannot be party to any agitation, but mean to remain quiet in my own place, and to do all I can to make others take the same course." innumerable souls, the latter that only of a few, because the former seems to me much more glorious for God, the latter more glorious for man.
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Phillipps quite rightly realized that once individual conversions took place in any number, and especially if these were of recognized leaders of the Movement, "the building of Via Media, once so firmly compacted," as Brilioth puts it, "so proud an edifice," would "lay in fragments."
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Phillipps recognized, however, the inevitable fact that "Men, whose eyes have been opened by God to see the truth of Catholick principles, would be bound to quit the communion of a church, in which those principles were not fully recognized, to join that of the great body of churches, in which they are recognized and in which they have always been recognized." 
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Phillipps was particularly anxious that the Oxford group of writers should use the term "rite" rather than "communion" when referring to the Roman Catholic Church. "In the Catholick Church," he wrote, "there neither is nor ever was a difference of communion: but from the Apostles' days downwards there has been differences of rites, and in that sense a diversity of Churches, but no other. Let our terms. The more we are so, the more the reunion of Xtendom will be hastened."
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By June 1841, Bloxam was beginning to consider Phillipps a wellmeaning but dangerously reckless man and his replies began to assume a brevity which could not but be noticed by Phillipps, who bitterly complained to him: "I have much to say, much to ask, but you are so studiously brief in your communications, you do not encourage one to write all I think and feel, and you make me even feel that I write too much as it is." 54 In June Phillipps was warning Bloxam of the impending conversion of several Anglicans, some of whom he had met recently at the consecration of St. Chad's, Birmingham, and at Oscott College. Bernard Smith had assured him that "the greater part of his parishioners at Leadenham were ready to come over along with him." 55 If sporadic conversions were to be avoided, immediate action, Phillipps felt, was necessary. "Now is the time to come forward at once boldly and distinctly to demand of your Bishops that they do at once take measures to heal the schism," he wrote, for "if all the Catholick minded Clergy of your Church would do this at once in a body to your Bishop, I am confident such a holy, such a reasonable petition would not be scorned, and the Church of England might yet be saved." On July 24, he wrote again on the trouble which could arise on account of individual conversions:
What appears to me the most effectual mode for Us to serve you at the present moment, would be for us to obtain from the proper quarter a declaration, which should remove any possible scruples on the part of individuals as to remaining in the Anglican communion, and so to enable them to prosecute their great, their glorious, their divine work with greater freedom and fervour. This you remember I hinted with your approbation when at Oxford in the Spring-now however I see my way in it much more clearly than I did then, and in order to carry it into effect I have found a zealous coadjutor in my friend Spencer. I trust the autumn of this year will not pass over without our seeing this matter at least satisfactorily accomplished.
Two days later, however, George Spencer approached Bloxam dissociating himself from the role of "zealous coadjutor" ascribed to him by his friend: "The object we have in hand in common is the reunion of England with the Universal Church. This is unquestionably and infallibly a good work, and therefore is one which I reckon could never be obstructed or delayed by any act done according to God's Will, and therefore not by any number of individuals joining us, being first fully satisfied that it was right so to do." Furthermore, by such conversions "it is conceivable, easily so, how this might help the great cause. All that has taken place for the last 45 years, since I myself returned to Catholic Unity, testifies that a few ripe fruit have indeed during that interval been gathered, but they are only the first fruits and the guarantee of a Harvest, which is yet future-a Harvest which will consist in the return and reconciliation of the English Church as a whole, not in its dismemberment and a consequent ingathering into our own ranks of the disjecta membra of an exploded Body. Catholicism is leavening the old Church of England, hence all the discord and confusion we see, but every day the Catholic element is becoming more and more dominant. , 1900) 310-11 . 68 Ibid.
be realized, particularly as it was a hierarchy headed by a prelate who had shared so closely his earliest dreams. 69 Shrewsbury in an unpublished letter to Ullathorne considered the hierarchy and the resulting "no popery" agitation as supplying Puseyites with "a diversion from the never-ending divisions and discussions on the Gorham controversy." Although the hierarchy might be thought to gratify "the few Anglican clergy who came over by the idea that they are uniting themselves to a regularly-established Hierarchy," this advantage would be lost, he thought, "since they never can imagine it to be the ancient Hierarchy revived, seeing that the Sees are all altered." If so, Shrewsbury demanded, "Where is the gain?" In his view the establishment of the hierarchy had "given a unity and a vigour to Protestantism which it has not displayed since the time of James 2, when it drove Catholicism from the land. had passed since 1845 "Dr. Pusey and Mr. Keble are still at their posts" and that "they are certainly exercising greater influence over the mind of England than those who seceded." 90 Anglican converts had found "there was work to be done in the Roman Catholic Church, as well as out of it, to bring it up to their ideal-and they have encountered opposition in doing it there likewise, as formerly in the Church of England. The great Master-mind of their Exodus was certainly never more in voluntary retirement at Littlemore, than he is now at Edgbaston." 91 In September of the same year further criticisms were made of converts. The London Oratory and the Redemptorist house at Clapham were designated strongly ultramontane. At Clapham it was rumored that "persons suspected of disloyalty on the Temporal Power are refused absolution." 92 The Redemptorist house, however, was described as "some way out of London, its services are not attractive, and it has no good preachers. The office of the Redemptorists consisting mainly in giving missions to the poor, is not such as to qualify them for impressing educated audiences." Of Newman it declared that "if report speaks true, one, who before 1845, was the undisputed coryphaeus of his co-religionists can ill brook the neighbourhood of a mind greater than his own." 93 Manning is described as "a remarkable man" but among his fellow oblates of St. Charles there is none "who has made himself a name in his own communion, still less beyond it." Leaving the converts aside, the Review argued that "the Gallican or quasi-Gallican party among English Roman Catholics is scarcely influential enough to claim special notice at our hands. It is chiefly to be found among some of the old Catholic families and some of the older clergy; but they do not make themselves felt as a power in the church." 94 Phillipps himself contributed to the Union Review and in 1864, while maintaining that Roman Catholic members of the A.P.U.C. were in no way pledged to oppose or to condemn the union of individuals to the Holy See-indeed, he could but rejoice in such-yet "on the very same ground, he [was] infinitely more desirous," he claimed, "for the corporate Reunion of Christendom than for the conversion of a few single individuals. ... "
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A year after its formation the A.P.U.C. could boast of a membership of over seven thousand, about a seventh of which was estimated to be Roman Catholic. In May 1864, Edmund S. ffoulkes, who had become a Roman Catholic in 1855 and was destined to return to the Church of England in 1870, wrote anonymously in the Union Review on the "Experiences of a 'Vert.'" In this important contribution he supported the general contention of the Review that individual converts did not rest easily in the Roman Catholic communion. In his forceful article he attacked in particular the way in which married converts had been treated: "From a silly narrow-minded apprehension of being supposed to recognize any inherent validity in our Anglican orders, or perhaps any opening in the ecclesiastical world for married men, we have every one of us had the cold shoulder given to us when we asked for work, or else encouraged to seek employment in any calling, no matter how secular."
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In the same number as that carrying ffoulkes's letter was printed another one from "Catholicus Dunelmensis" which declared that "there is no material distinction whatsoever of any real importance between the whole of the Anglican Clergy who have approved of the Oxford Movement and the old-fashioned sound and sober Catholic priests. The novelties which have been introduced by Anglican converts serve to make our religion now as different from what it was when I was a boy, as the religion of the C. of E. is to Wesleyan Methodism." 97 This same letter referred to the "sentimental, unmanly priests at Clapham, at Bayswater, and at Brompton."
As the year wore on, the Union Review became increasingly offensive to converts. In September 1864, it referred to Newman as "the only man of transcendent genius whom Rome has won from Anglicanism" and approved of his not having gone "on the slavish and half-idolatrous craving for an infallible person to pin one's faith and hopes upon," referring to the pope as "a kind of Delphic oracle."
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Enough has been quoted from the first few numbers of the Union Review to illustrate its manner of encouraging dissatisfaction and disharmony among the body of Roman Catholics, setting "old Catholic" against convert, in the furtherance of the wider aim of corporate reunion-or, certainly, that is how it appeared at the time to the Roman Catholic bishops and other leading ecclesiastics. Strictly speaking, Phillipps was correct in protesting that Roman Catholic membership of the A.P.U.C. was forbidden on September 16, 1864, not so much for what the Association was in itself but on account of the dissension being propagated by the Union Review. The latter was interpreted as the Association's semiofficial mouthpiece, however, and ample evidence could be culled from it of the views of leading members of the Association to give weight to the papal rescript when it declared that the Association "has resulted from a view, put forward by it in express terms, that the three Christian communions, the Roman Catholic, the schismatic Greek and the Anglican, though separated and divided one from another, yet with an equal right claim the title Catholic." Phillipps and his associates protested that 96 Ibid. 2, no. 9 (May 1864) 277 ff. M Ibid. 2, no. 11 (Sept. 1864) 487 ff. 97 Ibid.
